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Is the Gift of Tongues 
for Today? 



Someone sent me a sample of some charismatic Sunday scl.< 
literature designed to teach kindergarten children to speak 
tongues. It is titled "I've Been Filled with the Holy Spintlll and 
an eight-page coloring book. One page has a caricature ot a snuHfl 
weight-lifter with a T-shirt that says -Spirit-Man." Under him I 
printed 1 Corinthians 14:4: "He that speaks in an unknown tong. 

builds himself up." 

Another page features a hoy who looks like Howdy Doody with h 
hands lifted tip. A dotted outline pictures where his lungs would ll 
(Tins evidently represents his spirit.) Inside the lung-shaped diagra 
is printed "BAH-LE ODOMA TA LAH-SE-TA NO-MO. A cartoo 
st vie balloon coming from his mouth repeats the words, "BAH L 
ODOMA-TA LAH-SE-TA NO-MO." A brain-shaped cloud is draw 
in his head, with a large question mark in the cloud. Also inside I 
lud is printed, "MY MIND DOESN'T UNDERSTAND WHAT 1 
SAYING." Under the boy 1 Corinthians 14:14 is printed: For 
pray in an unknown tongue, my spirit prayeth, but my understand!) 

is unfruitful." . .. 

That expresses the typical charismatic perspective. The g| 
tongues is viewed as a wholly mystical ability that somehow opera! 
in a person's spirit but utterly bypasses the mind. Many ehansmati 
are even told that they must purposefully switch oil their minds 
enable the gift to function. Charles and Frances Hunter, for exam, , 
hold "Healing Explosion" meetings, attended by as many as H 
thousand people at a time. At those seminars the Hunters tea. | 
people how to receive the gift of tongues. Charles Hunte 
people, 
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When you pray with youi Spirit, you do not think of the sounds of the 
language. Just trust God, but make the sounds when I tell you to. 

In just a moment when I tell you to, begin loving and praising God by 
speaking forth a lot of different syllable sounds. At first make the sounds 
rapidly so you won't try to think as you do in speaking your natural 
language. . . . Make the sounds loudly at first so you can easily hear 
what you are saying. 1 

Hunter does not explain what point there is in hearing what one is 
Haying, since the mind is supposed to be disengaged anyway. He 
i untinually reminds his audience that they are not supposed to he 
ihinking: "The reason some of you don't speak fluently is that you 
mcd to think of the sounds. So when we pray this prayer and yon start 
.peaking in your heavenly language, don't try to think."- Later, he 
adds, "[You] don't even have to think in order to pray in the Spirit." 1 

Arthur L. Johnson, in his excellent expose of mysticism, calls the 
. Iiarismatic movement "the zenith of mysticism" 1 — and with good 
n ason. This desire to switch off the mind and disconnect from all that 
|| rational was, as we noted previously (see chapter 7), one of the 
primary characteristics of the pagan mystery religions. Nearly all the 
teachings distinctive to the charismatic movement are unadulterated 
mysticism, and nothing illustrates that more perfectly than the way 
i harismatics themselves depict the gift of tongues. 

Gharismaties typically describe tongues as an ecstatic experience 
Without parallel that arouses the spirit in a way that must be 
< \perienced to be appreciated. One author quotes Robert V. Morris: 

for me . . . the gift of tongues turned out to be the gift of praise. As I 
used the unknown language which God had given me I Felt rising in me 
the love, the awe, the adoration pure and uncontingent, that 1 had not 
been able to achieve in thought-out prayer. 5 

\ newspaper article on tongues quoted the Reverend Bill L. 
W illiams, of San Jose: 

"II involves you with someone you're deeply in love with and devoted 
to. . . . We don't understand the verbiage, but we know we're In 
communication." 

'Charles Hunter, "Receiving the Baptism with the Holy Spirit," Charisma 
ijuly 1989), 54. 
Ibid. 

Ibid. 

'Arthur L. Johnson, Faith Misguided: Exposing the Dangers of Mysticism 
(Chicago: Moody, 1988), 113. 

John L. Sherrill, They Speak with Other Tongues (Old Tappan, N.J.: Spire, 
I'", I), 83. 
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That awareness is "beyond emotion, beyond intellect," lie said, 
transcends human understanding. It is the heart of man speaking l<> lh 
heart of God. It is deep, inner heart understanding." 

"It comes as supernatural utterances, bringing intimacy with God,' 

The article also quoted the Reverend Billy Martin, of Fannin 
New Mexico: "It's a joyous, glorious, wonderful experience." A 
the Reverend Darlene Miller, of Knoxville, Tennessee: "It's like (I 
sweetness of peaches that you can't know until you taste it your.. I 
Therefs] nothing ever to compare with that taste." 7 Other tongul 
speakers would echo sentiments similar to those. 

And what could possibly be wrong with such an experience;? II 
makes a person feel good, closer to God, spiritually stronger, or i \ 
delirious with joy, can it in any way be dangerous or deceptive 

It can, and it is. The late George Gardiner, a pastor and form 
tongues-speaker who left the Pentecostal movement, poignant I 
described the danger of surrendering one's mind and abandon ii 
control of oneself for the sake of the euphoria of a tongu 
experience: 

The enemy of the soul is ever ready to take an advantage of an "out ol 
control" situation and thousands of Christians can testify with regret to 
the end results. 

Such experiences not only give Satan an opening he is quick to 
exploit, they can be psychologically damaging to the individual. 
Charismatic writers are constantly warning tongues-speakers that they 
will sulfer a letdown. This is ascribed to the devil and the reader is 
urged to get refilled as soon as possible. . . . 

So the seeker for experience goes back through the ritual again and 
again, but begins to discover something; ecstatic experience, like drug- 
addiction, requires larger and larger doses to satisfy. Sometimes the 
bizarre is introduced. I have seen people run around a room until they 
were exhausted, climb tent poles, laugh hysterically, go into trances for 
days and do other weird things as the "high" sought became more 
elusive. Eventually there is a crisis and a decision is made; he will sit on 
the back seats and be a spectator, "fake it," or go on in the hope that 
everything will eventually be as it was. The most tragic decision is to 
quit and in the quitting abandon all things spiritual as fraudulent. The 
spectators are frustrated, the fakers suffer guilt, the hoping are pitiable 
and the quitters are a tragedy. No, such movements are not harmless!* 

""Speaking in Tongues— Believers Relish the Experience," Los Angeles Tim 
(September 19, 1987), B2. 
'Ibid. 

"Ceorge E. Gardiner, The Corinthian Catastrophe (Grand Rapids: Kreg 
1974), 55. 
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Many who speak in tongues will understand the tensions Gardiner 
I., described, lie is not the only tongues-speaker to turn against the 
Bril<jh'e and expose its dangers. Wayne Robinson, who served as 
,• .hi..i in chief of publications in the Oral Roberts Evangelistic 
( neiation, was an enthusiastic tongues-speaker at one time. In the 
ill lace of his book J Once Spoke in Tongues, he wrote: 

In the past few years, I have become more and more convinced that the 
lest, not only of tongues but of any religious experience, cannot be 
limited to the logic and truthfulness supporting it. There is also the 
• wcntial question, "What does it do in one's life?" More specifically, 
does it turn a person inward to self-concern and selfish interests, or does 
ii open him up to others and to their needs? 

I know people who testify that speaking in tongues has been the great 
liberating experience of their lives. Rut juxtaposed with them are a great 
many others for whom speaking in tongues has been an excuse to 
withdraw from confronting the realities of a suffering and divided 
■solid. For some, tongues has been the greatest thing ever to happen; 
others have seen it disrupt churches, destroy careers, and rupture 
personal relationships." 

Hi ii Ryrd, another former charismatic, writes, 

I'o say that speaking in tongues is a harmless practice and is all right for 
those who want to IS AN UNWISE position when information to the 
contrary is evident. . . . Speaking in tongues is addictive. The misunder- 
standing of the issue of tongues and the habit plus the psychic high it 
brings plus the stimulation of the flesh equals a practice hard to let go 
of, . . . [But to] equate much speaking in tongues with advanced 
spirituality is to reveal one's misunderstanding of Bible Truth and to 
reveal one's willingness to be satisfied with a deceptive and dangerous 
counterfeit 10 

( )thers who practice tongues can turn the phenomenon on and off 
mechanically, without feeling anything emotional. Having learned 
the familiar sounds to repeat, they have honed the ability and can 
peak fluently and effortlessly— yet dispassionately. 

"Wayne Robinson, / Once Spoke in Tongues (Atlanta: Forum House, 1973), 9- 
10. 

"'Ben Byrd, The Truth About Speaking in Tongues, (Columbus, Ga.: Brent- 
fpod, 1988), 49 (emphasis in original). 
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The Biblical Gift of Tongues 

Tongues are mentioned in three books of the Bible: Mark (16:17); 
Acts (2, 10, 19); and 1 Corinthians (12-14)." In chapter 8 of this book 
we looked at the Acts passages, noting that Acts is primarily historical 
narrative and the extraordinary, miraculous events it recounts do not 
represent a normative pattern for the entire church age. The disputed 
text of Mark 16:17 simply mentions tongues as an apostolic sign (see 
chapter 4). That leaves 1 Corinthians 12-14, the only passage of 
Scripture that talks about the role of tongues in the church. Note that 
Paul wrote those chapters to reprove the Corinthians for their misuse 
of the gift. Most of what he had to say restricted the use of tongues in 
the church. '2 

In 1 Corinthians 12 Paul discussed spiritual gifts in general, how 
they are received, and how God has ordered the gifts in the church. 
In the fourteenth chapter of that hook he demonstrated the inferiority 
of tongues to prophecy. There he also gave guidelines for the proper 
exercise of the gifts of tongues and interpretation. 11 Right in the 

"Some charismatics point to Romans 8:26-27 as another New Testament 
reference to tongues: "We do not know how to pray as we should, but the Spirit 
Himself intercedes for us with groaning too deep for words; and He who 
searches the hearts knows what tin; mind of the Spirit is, because He intercedes 
for the saints according to the will ol God." 

Regarding that passage Kenneth Hagin has written: "P. C. Nelson, a scholar of 
the Greek, said that the Greek literally reads here, 'The Holy Ghost maketh 
intercession for us in groan ingS that cannot be uttered in articulate speech.' 
Articulate speech means our regular kind of speech. He went on to point out how 
the Greek stresses that this not only includes groanings escaping our lips in 
prayer, hut also praying in other tongues." [Kenneth E, Hagin, "Why Tongues" 
(Tulsa: Faith Library, 1975), 19.] 

That is a tortured interpretation ol the passage and an unscholarly handling of 
the Greek text. Nothing in the Greek suggests the idea of praying in tongues; 
Nelson and Hagin are reading it in. Even if inarticulate speech could be read into 
this term, that does not correspond to the New Testament description of the gift of 
tongues. "Groanings," however, is accurate. The word is stenazo. A standard New 
Testament dictionary says, "Paid uses the term exclusively in the sense of sighing 
in the sense of longing for something." [Thomas McComiskey, "Stenazo," Colin 
Brown, ed. Dictionary of New Testament Theology, Vol. 2 (Grand Rapids: 
Zondervan, 1976), 425.] 

»For a detailed exposition of 1 Corinthians 12-14 see John F. Mat-Arthur, Jr., 
The MacArthur New Testament Commentary: 1 Corinthians (Chicago: Moody, 
1984). 

"Paul Van Gorder offered this list ol limitations on the use ol tongues in the 
church from 1 Corinthians 14: 

1. Tongues were for a sign to unbelievers (verse 22). 

2. Tongues were to be used for the edification of the church (verse 26). 

3. No more than three people in the assembly were to speak in tongues during a 
service, and then, each in his turn (verse 27). 
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Idle of those two chapters-* I Corinthians 13-Paul discussed 

|he proper motive lor using the gilts-namely love. Usually dealt 
with apart from its context, 1 Corinthians 13 has been called a hymn 
„f love. It is undeniably a supreme literary achievement, and it deals 
profoundly and beautifully with the subject of genuine love. But it is 
helpful to remember that it is first of all a crucial point in Pauls 
.liscussion of the adulteration of tongues. 

In 1 Corinthians 13:1-3 Paul affirms the preeminence of love. 
Verse 1 plainly states that miraculous languages without love arc 
nothing. Paul was rebuking the Corinthians for using gilts ot the 
Spirit selfishly and without love. They were more interested m 
inflating their own egos or in enjoying a euphoric experience than 
I hey were in serving one another with the self-sacrificing concern 
that characterizes agape love. „.,,,,,,. 

"If I speak with the tongues ol men and ol angels ... is How la u 
begins the chapter. "Tongues" is from the Creek word gldssa, winch, 
like our word tongue, can refer either to the physical organ or to a 
language. Paul is clearly referring to a gift of languages. Note tha 
£5 had personally spoken in tongues (1 Cor. 14:18) He was no 
condemning the practice itself; he was saying that if the gift ol 
tongues is used in any other way than Cod intended, it .s only 
noise— like the rhythm band in a kindergarten class. 

Are Tongues a Heavenly Language? 

What did Paul mean by the "tongues of. . . angels?" Many believe 
Paul was suggesting that the gift of tongues involves some kind O 
angelic or heavenly language. Indeed, most charismatics believe that 
the gift of tongues is a private prayer language, a heavenly language 
known only to Cod, celestial speech, or some other kind of unearthly 
idi om. There is no warrant in the text itself for such a v.ew, however. 
4.There was to be no speaking in tongues unless they should be interpreted 

(Ve 5Any S confusion or disorder in the assembly was an indication of something 
that did not originate from God (verse 33). 

6.1n the apostolic church, women were to keep silent and not to speak 

^To recSizftbese regulations as the commandments of the Lord was 
'iSuglS^ tongues in the apostolic assembly, the predominant 

command was "covet to prophesy" (verse 39). -..srf-linM 
Most contemporary charismatics violate every one of the apost k udehnes. 
[Paul R. Van Gorder, "Charismatic Confusion" (Grand Rap.ds: Radio B.ble Class, 
1972), 33.] 
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Paul was making a hypothetical case," just as in the: subsequent 
verses, where he speaks about knowing all mysteries and knowledge 
(even Paul could not literally make that claim), giving all his 
possessions to the poor, and giving his body to be burned. Paul was 
speaking theoretically, suggesting that even if those things were true, 
without love they would be meaningless. To make his point about the 
necessity for love, Paul was trying to stretch his examples to the outer 
limits. 

Besides, there is no evidence in Scripture that angels use a 
heavenly language. Whenever angels appear in Scripture, they 
communicate in normal human language (e.g., Luke 1:11-20, 26-37; 
2:8-14). 

Nowhere does the Bible teach that the gift of tongues is anything 
other than human languages. Nor is there any suggestion that the true 
tongues described in 1 Corinthians 12-14 were materially different 
from the miraculous languages described in Acts 2 at Pentecost. The 
Greek word in both places is glossa. In Acts it is clear that the 
disciples were speaking in known languages. Unbelieving Jews who 
were in Jerusalem at the time "were bewildered, because they were 
each one hearing them speak in his own language" (2:6). Luke wen 
on to name some fifteen different countries and areas whose 
languages were being spoken (vv. 8-11). 

Furthermore, the Greek word dialekto.%; from which we get the 
English word "dialect," is also used in reference to the languages in 
Acts 2:6, 8. Unbelievers present at Pentecost heard God's message 
proclaimed in their own local dialects. Such a description could not 
apply to ecstatic speech. 

Many charismatics point out that the King James Version of 
1 Corinthians 14 repeatedly uses the expression "an unknown 
tongue." That, they say, describes a language that is not of this world. 
The word unknoion, however, was supplied by translators and does 
not appear in the Greek text. 15 That is why the King James Version 

"The Greek verbs in 1 Corinthians 13:2-3 are subjunctive. The subjunctive 
mood is used to indicate the imaginary or a situation contrary to fact. A standard 
Greek grammar explains, "While the indicative assumes reality, the subjunctive 
assumes unreality. It is the first step away from that which is actual in the 
direction of that which is only conceivable" [H. E. Dana and ]. ft Mantey, A 
Manual Grammar of the Greek New Testament. (Toronto: Macmillan, 1957), 170.] 

,s Gl0ssa always appears in the plural form throughout Acts, indicating multiple 
languages. In 1 Corinthians 14, however, Paul employed both the singular and 
plural forms. One possible explanation is that when he used the singular 
"tongue" in verses 2, 4, 13, 14, and 19, he was referring to the counterfeit pagan 
babbling that some of the Corinthian believers were evidently using instead of 
the true gift of languages. Meaningless, ecstatic speech was fundamentally all the 
same, so the plural form was unnecessary. When Paid was clearly referring to the 
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shows the word in italics. Therefore, 1 Corinthians 13:1 cannot be 
used to prove thai Paul is advocating meaningless, ecstatic speech or 
some kind of heavenly or angelic language. 

Moreover, Paul insisted that when tongues were spoken in the 
church, someone should interpret (14:13, 27). Such a command 
would not be apropos if Paul had in mind the ecstatic babbling of a 
"private" prayer language or spontaneous celestial sounds. The 
Greek word for interpretation is hermeneuo, which means "transla- 
tion." (It is so used in John 9:7 and Hob. 7:2.) The gift of 
interpretation was a supernatural ability to translate a language one 
had never learned so that others might be edified by the message 
(1 Cor. 14:5). You cannot translate ecstatic speech or gibberish. 

Still another indication that Paul had in mind human languages is 
his statement in 1 Corinthians 14:21-22 that tongues were given as a 
sign to unbelieving Israel: "In the Law it is written, 'By men of 
strange tongues and by the lips of strangers I will speak to this 
people, and even so they will not listen to Me,' says the Lord." Paul 
was referring to Isaiah 28:11-12, a prophecy telling the nation of 
Israel that God would speak his revelation in Gentile languages. That 
was a rebuke to Israel in their unbelief. In order to be a meaningful 
sign, these must have been Gentile foreign languages, not some kind 
of angelic speech. 

Counterfeit Tongues 

Clearly, true biblical tongues are not gibberish, but languages. 
What passes for tongues in the Pentecostal and charismatic move- 
ments, however, are not true languages. Modern tongues-speaking, 
often called glossolalia, is not the same thing as the biblical gift of 
languages. William Samarin, professor of linguistics at the University 
of Toronto, wrote: 

Over a period of five years I have taken part in meetings in Italy, 
Holland, Jamaica, Canada, and the United States. I have observed old- 
fashioned Pentecostals and neo-Pentecostals; I have been in small 
meetings at pr ivate homes as well as in mammoth public meetings; I 

authentic gift of languages, however, he used the plural "tongues." The only- 
exception is 1 Corinthians 14:27, where Paul describes one man speaking one 
language, so the singular 'tongue' was necessary there, too. 

The kjv supplies the word unknown only where the form of glOssa is singular. 
If this differentiation between the singular "tongue" and the plural "tongues" 
signifies the difference between a real language and mere gibberish, perhaps the 
King James translators were correct to supply the term after all. Thus understood, 
the unknown tongue" is not a manifestation of the true spiritual gift but a pagan 
corruption. 
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have seen such different cultural settings as are found among th« lWrt« 
Rieans of the Bronx, the snake handlers ol the Appalacluans and 
Russian Molakans in Los Angeles.... Glossolalia us indeed Ik 
language in some ways, but this is only because the speaker (m <; H - 
B wants it to be like language. Yet in spite ol superheud 
similarities, glossolalia is fundamentally not language.'" 

William Samarin is one of many men who have made ^«» <|| 
glossolalia. The studies all agree that what we « ^ . ' 

language; and if it is not language, then it is not the biblical gill (A 

'"'As we have seen (chapter 7), the mystery religions in and around 
Corinth in the first century made wide use of ecstatic speech nd 
trancelike experiences. It seems some of the Corinthians I ad 
corrupted the gift of tongues by using the ecstatic con „ erfei . J ha 
they were doing was very similar to modern-day glossolalia. Paul « 

ying to correct them by telling them that such practices circumven. 
ed the whole point of the gift of tongues If they used tongues thnl 
way, they would do harm and not good for the cause of Chmt. 

The Abuse of Tongues at Corinth 

Note that in 1 Corinthians 14:2 Paul was criticizing the Corinthi 
ans for using their "gift of tongues" to speak to God and £»™%> 
"One who speaks in a tongue does not speak to men but o God n 
no one understands, but in his spirit he speaks mystene . " Pan 
comment is not suggesting that tongues * J^**J^ 

language"; he was using irony, pointing out the futility ol speakmg m 
tongues without an interpreter, because only God would know 
anything was said. Spiritual gilts were never intended to be used o, 
GodTs benefit, or for the benefit of the gifted individual. Peter made 
that clear in 1 Peter 4:10: "As each one has received a special gill, 
emnlov it in serving one another. 

tnl further added in 1 Corinthians 14:4 , 'One who spcafa m a 
tongue edifies himself, but one who prophesies edifies the ch mch 
Again Paul was not commending the use of tongues fan sell- 
edification, but condemning people who were using die gift m 
violation Of its purpose and in disregard of the principle of love 
"William J. Samarin, Tongues of Men and Angels (Now York: Macmillan, 
U170\ vii 227 For an expansion ol" that claim, see pp. lu-wo. 

mJeTausfof the a sence of any definite article in the Greek text, .t .s also 

condemnation, not commendation. The context demands that. 
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i .ovoj does uol .' < k Uk <»w n." — I Cor. 13:5). The word "edify" in 
I 1:1 means "to build up." II might carry either a positive or a 
negative connotation, depending on the context. 18 The Corinthians 
were using tongues to build themselves up in a selfish sense. Their 
motives were not wholesome but egocentric. Their passion for 
I ungues grew out of a desire to exercise the most spectacular, showy 
j'ifls in front of other believers. Paul's point was that no one profits 
From such an exhibition except the person speaking in tongues — and 
[\w chief value he gets out of it is the building of his own ego. In 
I Corinthians 10:24 Paul had already made clear this principle: "Let 
no one seek his own good, but that of his neighbor." 

Tongues posed another problem: used as they were in Corinth, 
they obscured rather than clarified the message they were intended 
to convey. In 1 Corinthians 14:16-17, Paul wrote, "If you bless in 
the spirit only, how will the one who fills the place of the ungifted say 
the 'Amen' at your giving of thanks, since he does not know what you 
are saying? For you are giving thanks well enough, hut the other man 
is not edified." In other words, the tongues-speakers in Corinth were 
being selfish, ignoring the rest of the people in the congregation, 
muddying the message the gift was designed to communicate, and 
doing it all just to gratify their own egos, to show off, and to 
demonstrate their spirituality to one another. 

In light of all that, we might wonder about Paul's apparent 
command in 1 Corinthians 12:31: "But earnestly desire the greater 
gifts." The way that verse is usually translated presents some serious 
interpretive problems. Since Paul stresses Cod's sovereignty in 
distributing the gifts, and he writes to castigate the Corinthians for 
favoring the showy gifts, why would he command them to seek "the 
greater" gifts? Wouldn't that just encourage them to continue 
competing for status? 

But in fact the verse is not actually a command at all. The English 
translation is misleading as to Paul's meaning. The verb form used 
here can be either indicative (a statement of fact) or imperative (a 
command). The indicative form makes better sense. The New 
International Version offers the indicative as an alternate reading: 
"But you are eagerly desiring the greater gifts." Albeit Barnes takes 
the indicative view, pointing out that many of his fellow commenta- 
tors in the mid-nineteenth century (Doddridge, Locke, and Mac- 
knight) did likewise. Barnes observes that the Syriac New Testament 

,8 In 1 Corinthians 8:10, for example, the same Greek word is used to speak of 
"strengthening" someone's conscience to do evil. 
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renders the verse, "Because you are zealous of the best gifts, I will 
show to you a more excellent way." 19 

In other words, Paul was actually saying, "But you are jealously 
coveting the showy gifts." That is a rebuke, which makes better scn.se 
of Paul's next words: "I show you a still more excellent way." He is 
not commanding them to seek certain gifts, but condemning them for 
seeking the showy ones. The "more excellent way" he speaks of is 
the way of love he then goes on to describe in 1 Corinthians 13, 

The Corinthians were selfishly seeking the most prominent, most 
ostentatious, most celebrated gifts. They coveted others' admiration. 
They craved the applause of men. They desired to be seen as 
"spiritual." Evidently, people had even gone to the extreme of using 
counterfeit tongues. The abuse of tongues in Corinth was threatening 
that church. 

Sadly, the very same problems are threatening the church today. 

Tongues Will Cease 

In 1 Corinthians 13:8 Paul made an interesting, almost startling, 
statement: "Love never fails; but if there are gifts of prophecy, they 
will be done away; if there are tongues, they will cease; if there is 
knowledge, it will be done away." In the expression "love never 
fails," the Greek word translated "fails" means "to decay" or "to be 
abolished." Paul was not saying that love is invincible or that il 
cannot be rejected. Me was saying that love is eternal — that it will he 
applicable forever and will never be passe. 

Tongues, however, "will cease." The Greek verb used In 1 Corin- 
thians 13:8 (pauo) means "to cease permanently." It implies that 
when tongues ceased, they would never start up again. 20 

"'Albert Barnes, Notes on the New Testament: 1 Corinthians (Grand Rapids. 
Baker, 1975 reprint), 240. Charismatic commentator Gordon Fee acknowledges 
the legitimacy of the indicative view [Gordon 1). Fee, The First Epistle to the 
Corinthians (Grand Rapids: Eerdmans, 1987), 624. j Fee also gives the following 
list of scholars who support that view: Arnold Bittlinger, Gifts and Graces, A 
Commentary on I Corinthians 12—14 (Grand Rapids: Eerdmans, 1967), 73— 7Sj 
Ralph P. Martin, The Spirit and the Congregation: Studies in 1 Corinthians /:! 
15 (Grand Rapids: Eerdmans, 1984), 34-35; D.L. Baker, "The Interpretation ol 
1 Corinthians 12-14," Evangelical Quarterly 46 (1974): 226-27; G. Iber, "Ztmi 
Verstandnis von I Cor. 12:31," Zeitschrift fur die neutestamentliche Wissenschaft 
54 (1963): 42-52; M.A. Chevallier, Esprit dc Dieu, Paroles d'Hommcs (Ne'u 
chatel, 1963): 158-63. 

"The passage does not say when tongues were to cease. Some commentator!! 
believe verse 10 sets the timing: "When the period comes, the partial will lw> 

done away." Many suggestions have been made as to tin- ailing of "the 

perfect." Some believe it is the complete New Testament lints they conclude this 



f.v tin (lift oj Tongues for Toda,,? 



231 



Here is the problem (his passage poses for the contemporary 
charismatic movement: if tongues were supposed to cease, has that 
already happened, or is it yet future? Charismatic brothers in Christ 
insist that none of the gifts have ceased yet, so the cessation of 
tongues is yet future. Most non-charismatics insist that tongues have 
already ceased, passing away with the apostolic age. 

Who is right? 

I am convinced by history, theology, and the Bible that tongues 
Ceased in the apostolic age. And when it happened, they terminated 
altogether. The contemporary charismatic movement does not repre- 
sent a revival of biblical tongues. It is an aberration similar to the 
practice of counterfeit tongues at Corinth. 

What evidence is there that tongues have ceased? First, tongues 
was a miraculous, revelatory gift, and as we have noted repeatedly, 
the age of miracles and revelation ended with the apostles. The last 
recorded miracles in the New Testament occurred around A.D. 58, 
with the healings on the island of Malta (Acts 28:7-10). From A.D. 58 
lo 96, when John finished the book of Revelation, no miracle is 
recorded. Miracle gifts like tongues and healing are mentioned only 
in 1 Corinthians, an early epistle. Two later epistles, Ephesians and 
Romans, both discuss gifts of the Spirit at length— but no mention is 
made of the miraculous gifts. By that time miracles were already 
looked on as something in the past (Heb. 2:3-4). Apostolic authority 
and the apostolic message needed no further confirmation. Before the 
first century ended, all the New Testament had been written and was 
circulating through the churches. The revelatory gifts had ceased to 
s erve any purpo se. And when the apostolic age ended with the death 

passage is saying that tongues would cease when the canon was closed. Various 
others say the perfect thing is the maturing of the church, the rapture, or the 
second coming. But it seems that the perfect thing Paul has in mind must be the 
eternal state— face to face" in verse 12 can best be explained as being with God 
m the new heavens and new earth. It is only in glory that we will know as we are 
known (v. 12). 

The language of the passage puts tongues in a category apart from prophecy 
and knowledge. Verse 8 says prophecy and knowledge will be "done away" (Gk., 
katargeO), but tongues "will cease" (pauo, "stop"). Katar^eo appears as a passive 
verb, meaning that the subject of the sentence receives the action: Prophecy and 
knowledge will be "done away" by "the perfect." Pauo, however, appears in the 
Greek middle voice, which here seems to signify a reflexive action: The gift of 
tongues will "stop itself." When is not stipulated, but they won't be around when 
the perfect thing arrives. History suggests that tongues ceased shortly after Paul 
wrote this epistle, as we shall see in the following pages. 

Incidentally, knowledge and prophecy need not be understood in this context 
exclusively as miraculous or revelatory gifts. The non-revelatory gifts of knowl- 
edge (the ability l<> grasp ili<- meaning of God's revelation) and prophecy (the 
ability to proclaim (nilli poweil'iilly) continue today and will not pass away until 
llir ultimate perlreKon the eternal stale causes them lo be "done away." 
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oithr apostle John, the signs that ideiitifkul I ho apostles had abend) 
become moot (cf. 2 Cor. 12:12). 

Second, as we noted, tongues were intended as a sign to unbelief 
inn Israel. They signified that God had begun a new work thai 
encompassed the Gentiles. The Lord would now speak to all nations 
in languages. The barriers were down. And so the gift of languages 
symbolized not only the curse of God on a disobedient nation, bill 
also (he hlessing of God on the whole world. 

TongUeS were therefore a sign of transition between the Old and 
New Covenants. With the establishment of the church, a new day had 
dawned for the people of God. God would speak in all languages, IJul 
once the period of transition was past, the sign was no longer 
necessary. O. Palmer Robertson aptly articulated the consequence of 
(hat: 

Tongues served well to show that Christianity, though begun in the 
cradle of Judaism, was not to be distinctively Jewish. . . . Now that the 
transition [between Old and New Covenants] has been made, the sign 
of transition has no abiding value in the life of the church. 

Today there is no need for a sign to show that God is moving from the 
single nation of Israel to all the nations. That movement has become an 
accomplished fact. As in the case of the founding office of apostle, so the 
particularly transitional gift of tongues has fulfilled its function as 
eovenantal sign for the Old and New Covenant people of God. Once 
having fulfilled that role, it has no further function among the people of 
Cod.-' 

Moreover, the gift of tongues was inferior to other gifts. It was 
given primarily as a sign (1 Cor. 14:22) and cannot edify the church 
in a proper way. It is also easily misused to edify self (14:4). The 
church meets for the edification of the body, not self-gratification or 
personal experience-seeking. Therefore, tongues had limited use 
fulness in the church, and so it was never intended to be a permanent 
gift. 

History records that tongues did cease. 22 Again, it is significant thai 
tongues are mentioned only in the earliest books of the New 
Testament. Paul wrote at least twelve epistles after 1 Corinthians 
and never mentioned tongues again. Peter never mentioned tongues, 

«'(). Palmer Robertson, "Tongues: Sign of Covenantal Curse and Blessing," 
The Westminster Theological Journal 38 (Fall 1975-Spring 1976): 53. 

•''-'(•'or helpful discussions of the historical evidence for the cessation of tongues, 
see Robert G. Gromacki, The Modern Tongues Movement (Phillipsburg, N.J.: 
Presbyterian and Reformed, 1967); Victor Budgen, The Charismatic.i and tin- 
Word of Cod (Durham: Evangelical Press, 1989); Thomas U. Edgar, Miraculous 
( lifts: Are They for Today? (Neptune, N.J.: bolzeatis Brothers, 1983). 
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James neve, mentioned tongues; John never mentioned tongues; 
neither did J tide. Tongues appeared only briefly in Acts and 
1 Corinthians as the new message of the gospel was being spread. 
But once the church was established, tongues were gone. They 
stopped. The later books of the New Testament do not mention 
tongues again. Nor did anyone in the post-apostolic age. Cleon 
Rogers wrote, "It is significant that the gift of tongues is nowhere 
alluded to, hinted at or even found in the Apostolic Fathers." 23 

Chrysostom and Augustine— the greatest theologians of the east- 
ern and western churches— considered tongues obsolete. Chrysos- 
tom stated categorically that tongues had ceased by his time. Writing 
in the fourth century, he described tongues as an obscure practice, 
admitting that he was not even certain about the characteristics of the 
gift. "The obscurity is produced by our ignorance of the; facts referred 
to and by their cessation, being such as then used to occur but now no 
longer take place," he wrote. 2 ' 1 

Augustine wrote of tongues as a sign that was adapted to the 
apostolic age: 

In the earliest times, "the Holy Ghost fell upon them that believed: and 
they spake with tongues," which they had not learned, "as the Spirit 
gave them utterance." These were signs adapted to the 'time. For there 
behooved to be that betokening of the Holy Spirit in all tongues, to 
shew that the Gospel of God was to run through all tongues over the 
whole earth. That thing was done for a betokening, and it passed away. 
In the laying on of hands now, that persons may receive the Holy Ghost, 
do we look that they should speak with tongues? [To this rhetorical 
question Augustine obviously anticipated a negative reply.] . . . If then 
the witness of the presence of the Holy Ghost be not now given through 
these miracles, by what is it given, by what does one get to know that he 
has received the Holy Ghost? Let him question his own heart. If he love 
his brother, the Spirit of God dwelleth in him.** 

Augustine also wrote, 

How then, brethren, because he that is baptized in Christ, and believes 
on Him, does not now speak in the tongues of all nations, are we not to 
believe that he has received the Holy Ghost? God forbid that our heart 
should be tem pted by this faithlessness. . . . Why is it that no man 

•'Cleon I Rogers "The Gift of Tongues in the Post-Apostolic Church" 
llihhotheca Sacra 122 (April -June 1965): 134. 

MGhryiMtom, "Homilies in l-'irsl Corinthians," Philip Schaff, ed., The Nicene 
and lost-Niccne l-aihrrs of the Christian Church, Vol. 12 (Grand Rapids- 
I'.mhnaiis, 1956), 168, 

"Augustine, "Ten ilmnjlm* „ i .e.i Kpistle of John," Philip SVhaff, ed., 

'•■ Nuem- and Vv.l Nk*M ../ ///,• Christian Church, Vol. 7 (Crand 

Hupids: rcerdmuns. IHWt), HO ( . , . , ( ,lded) 



231 



Charismatic < '•had* 



speaks in the tongues of all nations? Because 1 the Church itself now 

speaks in the tongues of all nations. Before, the Church was in 

nation, where it spoke in the tongues of all. By speaking then in tin 
tongues of all, it signified what was to come to pass; that by growing 
among the nations, it would speak in the tongues of all. 21 ' 

During the first five hundred years of the church, the only pooptjj 
who claimed to have spoken in tongues were followers of Monlnmr., 
who was branded a heretic (see chapter 3). 

The next time any significant tongues-speaking movement arogl 
within Christianity was in the late seventeenth century. A group u| 
militant Protestants in the Cevennes region of southern France begun 
to prophesy, experience visions, and speak in tongues. The group, 
sometimes called the Cevennol prophets, are remembered for theft 
political and military activities, not their spiritual legacy. Most of 
their prophecies went unfulfilled. They were rabidly anti-Catholi< . 
and advocated the use of armed force against the Catholic church. 
Many of them were consequently persecuted and killed by Rome 

At the other end of the spectrum, the Jansonists, a group of Roman 
Catholic loyalists who opposed the Reformers' teaching on jus 
tification by faith, also claimed to be able to speak in tongues in (he 
1700s. 

Another group that practiced a form of tongues was the Shakers, uri 
American sect with Quaker roots that flourished in the mid-17()0y 
Mother Ann Lee, founder of the sect, regarded herself as the female 
equivalent of Jesus Christ. She claimed to be able to speak in 
seventy-two languages. The Shakers believed sexual intercourse wa\ 
sinful, even within marriage. They spoke in tongues while dancing 
and singing in a trancelike state. 

Then in the early nineteenth century, Scottish Presbyterian pastor 
Edward Irving and members of his congregation practiced speakinv. 
in tongues and prophesying. Irvingite prophets often contradicted 
each other, their prophecies failed to come to pass, and their 
meetings were characterized by wild excesses. The movement was 
further discredited when some of their prophets admitted to falsify 
ing prophesies and others even attributed their "giftedness" to evil 
spirits. This group eventually became the Catholic Apostolic Church, 
which taught many false doctrines, embracing several Roman Catho 
lie doctrines and creating twelve apostolic offices. 

All of those supposed manifestations of tongues were identified 
with groups that were heretical, fanatical, or otherwise unorthodox; 
The judgment of biblically orthodox believers who were th.-ii 

"Augustine, "Lectures or Tractates on the Gospel According to St. |ohn," 
Ibid., 195. 
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temporaries was that all those groups were aberrations. Surely 

ilml should also be the assessment of any Christian who is concerned 
I th truth. Thus we conclude that from the end of the apostolic era to 
||„. beginning of the twentieth century there were no genuine 
occurrences of the New Testament gift of" tongues. They had ceased, 
„s (he Holy Spirit said they would (1 Cor. 13:8). 

New Testament scholar Thomas R. Edgar makes this observation: 

Since these gifts and signs did cease, the burden of proof is entirely on 
the charismatics to prove their validity. Too long Christians have 
Hssumed that the noncharismatic must produce incontestable biblical 
evidence that the miraculous sign gifts did cease. However, nonchans- 
matics have no burden to prove this, since it has already been proved by 
history. It is an irrefutable fact admitted by many Pcntecostals 
Therefore the charismatics must prove biblically that the sign gilts will 
start up again during the Church Age and that today's phenomena are 
this reoccurrence. In other words they must prove that their experiences 
are the reoccurrence of gifts that have not occurred for almost 1,900 
years. 27 

\ Final Outpouring? 

Has the gift of tongues resumed in the twentieth century? 
Pcntecostals and charismatics treat that question in one of two ways 
Some claim that the gift never ceased— it just declined— and 
therefore the groups who claimed to speak in tongues were forerun- 
ners of those contemporary Pentecostal and charismatic movements. 28 
In taking that position they put themselves in a heretical tradition. 

On the other hand, many charismatics concede that tongues did 
.vase after the apostolic era, but they believe the contemporary 
manifestations of the charismata are a final outpouring of the Spirit 
ami his gifts for the last days. 

A key text for Penteeostals and charismatics who take this second 
view is Joel 2:28: "It will come about after this that I will pour out 
My Spirit on all mankind; and your sons and daughters will prophesy 
and your old men will dream dreams, your young men will see 

""'According to Joel 2:19-32, before the final Day of the Lord God's 
Spirit will be poured out in such a way that there will be wonders in 
the sky, and on the earth— blood, fire, and columns of smoke: The 

'Thomas l! K.luar. "The Cessation of the Sign Gifts," Bibliotheca Sacra 
(October IX'<«mibei 11)88), 374. • . .. 

■ |,,|,n Wimher. In, ..vu.l.ple, lakrs ibis position. See John W.nuVi, .A 

Sketch „l Mum ' » Win/Hgfi ihr Church Aw (Placeiitia, Calil.: Hie 

Viiii-yuitl. I»M4), 'I 
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sun will he turned into darkness, and the .noon into blood, bel 

great and awesome day of the Lord comes" (v. 31). That is ohv j„w 
a prophecy of the coming millennial kingdom and cannot „ l. , 

anything earlier. The context of the Joel passage makes this ll 

plausible interpretation. 

For example Joel 2:20 refers to the defeat of "the northern , j 

that will attack Israel in the end-time apocalypse. Verse 27 of |o, I 
speaks of the great revival that will bring Israel back to God. Thai . 
pother feature of the Great Tribulation and is not yet fulfilled. |„. I 
cZ £ f deSC ? beS *e judgment of the nations, an even, d, , 
rhe 2 1u r ^? ge< * don and * n connection with the establishment 3 
the earthly millennial kingdom of the Lord Jesus Christ. Late. , 

Chapter 3 Joe gives a beautiful description of the millo, I 

kingdom (v. 18). C early, Joel 2 is a kingdom prophecy, which , 
not completely fulfilled at Pentecost (Acts 2) or on any occasion sin, 
It must refer to an era that is still future. 

There is still, however, the question of what Peter meant when 111 
quoted Joe 2:28-32 on the day of Pentecost (Acts 2:17-2lTso, 
Bible teachers say that Peter was pointing to Pentecost as g 
fulfil ment o Joel 2:28. But on the day of Pentecost there were n„ 
wonders in the heavens and signs in the earth; no blood and foe\| 

hSS Ja T 5 ° T <li( m,t tur " l " c,a,k,lcss and th « moor, 10 
blood and the great ami terrible day of the Lord did not come The 

prophecy was not fully realized; Pentecost was only a partial 

don Th ' IT*' ? previ . ew ° f the prophec y' s ^timate cuhnitl 
tion. The parallel to that is the Transfiguration, in which our Lord! 

glory was briefly revealed as it will be seen fully throughout rh« 
millennial kingdom. 

Peter was simply telling those present at Pentecost that they wore 
getting a preliminary glimpse, a projection of the kind of power thai 
the Spirit would release in the millennial kingdom. What they were 
seeing „, Jerusalem among a handful of people was a sign of what 
Gods Spirit would someday do on a worldwide basis. 

One of the fine Bible scholars of the nineteenth century, George N 

tafE* h W, '° te ' , The Bai ? ism of Pen tecost is a pledge of fulfillmeni 
m the future , evtdencing what the Holy Ghost will yet perform in the 
coming age. - The miracles that began on the day o/ffiSS Z 
Christ °"' heralding the Comin g earthly kingdom of Jesus 

bf Toel VmS?!!? SPiritUd S e " t , he r fo,mer rai " «»d the latter rain" 
<»l Joel 2:23 (kjv ). They argue that the former rain refers to Pentecosl 

m " ■^' ,e Tke ° CratiC Ki " gd ° m (Grand Rapids: Kre ** lH72 >' 
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-> 'hen the Spirit came, and the latter rain to his outpouring in the 
twentieth century. 

Throughout the Old Testament, "the former rain" refers to the 
liiihimn rains and "the latter rain" to the spring rains. Joel was 
actually saying that in the millennial kingdom both rains will come 
"as before" 30 (v, 23). His point was that God will make crops grow 
piolusely in the kingdom. Joel 2:24-26 makes that abundantly clear: 
And the threshing floors will be full of grain, and the vats will 
overflow with the new wine and oil. Then I will make up to you for 
the years that the swarming locust has eaten, the creeping locust, the 
'.h ipping locust, and the gnawing locust, My great army which I sent 
HfMong you. And you shall have plenty to eat and be satisfied, and 
praise the name of the Lord your God, who has dealt wondrously 
with you; then My people will never be put to shame." 

The "former and latter rain," then, have nothing to do with 
IVntecost, the twentieth century, or the Holy Spirit. Pentecostals and 
■ harismatics cannot use Joel 2:28 as a basis for saying tongues have 
been poured out a second time. In the first place, Joed did not even 
mention tongues. In the second place, the outpouring of the Spirit at 
Pentecost was not the ultimate fulfillment of Joel's prophecy. 

Thomas Edgar makes this significant observation: 

There is no biblical evidence that there will he a reoccurrence in the 
church of the sign gifts or t hat believers will work miracles near the end 
of the Church age. However, there is ample evidence that near the end 
of the age there will be false prophets who perforin miracles, prophesy, 
and cast out demons in Jesus' name (cf. Matt. 7:22-23; 24:11, 24; 
2 Thess. 2:9-12). : » 

We do well to be on guard. 

What Kind of Tongues Are Being Spoken Today? 

How are we to explain the charismatic experience? Countless 
charismatics testify that speaking in tongues has enriched their lives. 
For example: 

"What's the use of speaking in tongues?" The only way I can answer 
that is to say, "What's the use of a bluebird? What is the use of a 
sunset?" Just sheer, unmitigated uplift, just joy unspeakable and with it 
health and peace and rest and release from burdens and tensions. 32 

""The literal I Inbrew meaning is "in the first" — perhaps meaning that both 
niins will In- pom. il mil m the lirsi month, guaranteeing an abundant harvest. 
»KdK»i'. "Hi- < . . .a,.,,, „| Mi,, sign Gifts," :i7. r >. 
e.SlHiTllf. Unii SjWM<i u>lth otliri Tangum, K'l. 
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And this: 

When I started praying in tongues I felt, and people told me I looked, 
twenty years younger. ... I am built up, am given joy, courage, peace, 
the sense of God's presence; and I happen to be a weak personality who 
needs this.*' 

Those testimonies make a powerful sales pitch for speaking in 
tongues. If tongues can give health and happiness and make yon loot) 
younger, the potential market is unlimited. 

On the other hand, the evidence to support such claims is dubious 
Would anyone seriously argue that today's tongues-speakers li\r 
holier, more consistent lives lor Christ than believers who do not 
speak in tongues? What about all the charismatic leaders in recoil! 
years whose lives have proved to be morally and spiritually bank 
riipt? And does the evidence show that charismatic churches arc. on 
the whole, spiritually stronger and more solid than Bible-believinu 
churches that do not advocate the gifts? The truth is, one must look 
long and diligently to find a charismatic fellowship where spiritual 
growth and biblical understanding are genuinely the focus. If Ihr 
movement does not produce more spiritual Christians or believer! 
who are better informed theologically, what fruit is it producing alio 
all? And what of the many former tongues-speakers who testify that 
they did not experience genuine peace, satisfaction, power, and jnv 
until they came out of the tongues movement? Why does the 
charismatic experience so often culminate in disillusionment as the 
emotional high from initiatory ecstatic experiences becomes hardci 
and harder to duplicate? 

Without question, many people who speak in tongues say they lind 
the practice beneficial to one degree or another. But normally — as in 
the testimonies cited above — they are speaking of how it makes them 
feel or look, not how it helps them be better Christians. Yet improved 
looks and feelings were never results of the New Testament gill 

It is significant to note that Pentecostals and charismatics camiol 
substantiate their claim that what they are doing is the biblical gill "I 
tongues. We know of no authentic, proven cases where any Pentecos 
tal or charismatic has actually spoken in an identifiable, translatable 
language. 34 The linguist William Samarin wrote, "It is extreme!) 

~»ll>id. 

"Some Charismatics do claim they can speak human languages (or thai IIm ) 
know others who can), but these claims are nearly alwavs based on lillle motp 
than hearsay or speculation. Pat Boone, for example, says his wile, Shirley, spoke 
in Latin when she first received the >» i 1 1 . |l'ai llooiie. "Baptized in the ll«>l\ 

Spirit," Charisma (August 1988), 58.] No tape Mlepeudenl corroborul ..I 

this claim is offered, however, nor have Me. It i mm. recent "tongues" been 
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doubtful thai the alleged cases of xenoglossia [real languages] among 
charismatics are real. Any time one attempts to verify them he finds 
that the stories have been greatly distorted or that the 'witnesses' turn 
(nit to be incompetent or unreliable from a linguistic point of view." 35 
"< ;harismatic proponents have given no evidence, other than their 
assumption, that these are the same phenomena" as the New 
Testament gift.™ 

So how can the phenomenon be explained? 

A number of possibilities arise. First, tongues may he Satanic or 
demonic. Some critics of the movement want to write off all supposed 
(ungues as the work of the devil. While I am not ready to do that, 1 am 
convinced that Satan is often the force behind phenomena that pass 
us gifts of the Spirit. After all, he is behind every false religion (1 Cor. 
10:20), and he specializes in counterfeiting truth (2 Cor. 11:13-15). 
Many in the church these days are susceptible to his lies: "The Spirit 
explicitly says that in later times some will fall away from the faith, 
paying attention to deceitful spirits and doctrines of demons" (1 Tim. 
•1:1). 

Former tongues-speaker Ben Byrd believes some of his extraordi- 
nary abilities were "psychic and possibly Satanic powers": 

Many, many times I have walked down ministry lines praying for 
people with my eyes closed while I prayed with tongues. I was able to 
function as if my eyes were open. I was aware of everything happening 
around me, BUT MY EYES WEBE CLOSED. I felt as though 1 were in 
a strange, but very vivid dream state . . . almost asleep in my body, but 
very aware and alert in my mind. Functioning through another realm IS 
POSSIBLE But PLEASE REMEMBER THAT ALL GIFTS ARE NOT 
PROM GOD « 

Ecstatic speech is common in false religions. Current editions of 
the Encyclopedia Britannica contain helpful articles on glossolalia 
among pagans in their worship rites. Reports have come from East 
Africa telling of persons possessed by demons who speak fluently in 
Swahili or English, although under normal circumstances they would 
not understand either language. Among the Thonga people of Africa, 
when a demon is exorcised, a song is usually sung in Zulu even 
though the Thonga people do not know Zulu. The one doing the 

in I ,alin. It would be helpful if tongues-speakers who believe their languages are 
translatable human dialects would allow those claims to be tested under 
controlled conditions, 

■"Samarin, Toukih's of Mvii ami Angels, 112-13. 

"■Edgar, "The Cessation <»f ihe Sign Gifts," 372. 

lir Bcn Bynl, < Uu I'mhu s loiinu-y Into ami Out of the Charismatic and Faith 
Mowmimtit, (( .Yihiiiibn I i lliciitw I. 1IJ87), '15 (emphasis in original). 
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exorcising is supposedly able to speak Zulu by a "miracle > 
tongues." 

Today, ecstatic speech is found among Muslims, Eskimos, mi 
Tibetan monks. A parapsychological laboratory at the University fl 
Virginia Medical School reports incidents of tongues-speaking among 
those practicing the occult.'" 1 

Those are only a few examples of the centuries-old tradition "I 
glossolalia that continues today among pagans, heretics, and W()j 
shipers of the occult. The possibility of satanic influence is a serious 
issue, and one which charismatics ought not brush aside without 
somber reflection. 

Another possibility is that tongues is a learned behavior. Musi 
contemporary glossolalia, I am convinced, falls into this category. Ah 
we have seen, charismatic leaders like Charles and Frances Hunlci 
bold seminars to instruct people about how to receive the gill ol 
tongues. How can that be viewed as anything other than learned 
behavior? The Hunters jump-start people emotionally by gettinj 
them to shout prayers and praise; they suggest sample syllables to 
prime the pump; and they encourage people to repeat "funny littli 
sounds." 1 " That's clearly riot how a spontaneous gift operates. Nor is 
that kind of tongues-speaking by any stretch of the term a "supernatU 
ral" experience. It is not a miracle. It is something almost anyone car) 
learn to do. It is striking that many of the different tongues-speaker, 
use the same terms and sounds. They all speak essentially the same 
way. Anyone who hears it enough can do it. 

In his book The Psychology of Speaking in Tongues, John Kildah] 
concluded after much study of the evidence that glossolalia is .1 
learned skill. 1 " Kildah], a clinical psychologist, and his partner Paul 
Qualben, a psychiatrist, were commissioned by the American Lu 
theran Church and the National Institute of Mental Health to do ,i 
long-range study on tongues. After all their work, they came to the 
firm conviction that it was nothing more than a "learned phenome- 
non." 4 ' 

A more recent study conducted at Carleton University, Ottawa, 
demonstrated that virtually anyone can learn to speak in tongues with 
minimum instruction and modeling. Sixty subjects who had nevei 
spoken in tongues or heard anyone else do it were used in an 

^Samarin, Tongues of Men and Angels, 254-55. See also Joseph Dillow, 
Speaking in Tongues (Grand Rapids: Zondervan, 1975), 172-75. 
'"Hunter, "Receiving the Baptism," 54. 

■"•John Kildahl, The Psychology of Speaking in Tongues (New York: Harpei ahi\ 
Row, 1972), 74. 
"Ibid. 
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experiment. AhV) two brief training sessions including audio- and 
videotaped samples of tongues speaking, all the subjects were asked 
111 attempt to speak glossolalia for thirty seconds. Every subject in the 
test was able to speak passable glossolalia throughout the thirty- 
second test, and seventy percent were able to speak fluently. 42 

A man in our church who used to speak in tongues admitted to me, 
'T learned to do it. I'll show you." Then be started speaking in 
tongues. The sounds I heard coining from him were exactly like other 
tongues I had heard from others. Yet the claim is constantly made that 
each charismatic is supposed to receive his own "private" prayer 
language. 

1 overheard a zealous charismatic trying to teach a new believer to 
Speak in tongues. It struck me as odd that this man felt he needed to 
labor so industriously to help this baby Christian receive the gift of 
tongues. Why a person woidd have to learn how to receive a gift from 
the Holy Spirit is baffling. Nonetheless the charismatic movement is 
lull of people who will gladly "teach" you how to speak in tongues. 

While researching for this book, I was watching a charismatic talk 
show on television. One person confessed to having spiritual 
problems. Another charismatic said to him, "Have you used your 
tyngue every day? Have you spoken in your language every day?" 

"Well, no, I haven't," the person admitted. 

To which the other one replied, "Well, that's your problem. You 
have to get into it every day, and it doesn't matter how it starts. Just 
get it started and once you get it started, the Holy Spirit will keep it 
going." 

That conversation is revealing on several counts. For one, if the 
Holy Spirit has given someone the gift of tongues, why does that 
person have to make an effort to get it started? 

Within the charismatic movement, there is great peer pressure to 
belong, to perform, to have the same gifts and power that everyone 
else has. The "answer" to spiritual problems is tongues. It is easy to 
see why tongues has become the great common denominator, the 
universal test of spirituality, orthodoxy, and maturity for charismatics. 
Hut it is a faulty test. 

Kildahl and Qualben wrote, 

Our study produced conclusive evidence that the benefits reported by 
tongue-speakers which are subjectively real and continuous are depen- 
dent upon acceptance by the leader and other members of the group 
rather than upon (lie actual experience of saying the sounds. Whenever 

•'Nicholas I'. S| •.. Wendy ''• Cross, Mark Lepage, and Marjorie Coristine, 

"Glossolalia .us I .canted llrluivioi \n Ivuperimental Demonstration," Journal of 
Ahnorniul I'wIioIum uft I (IIJH7), :'. I 
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Tkh^S&t ';i'" k< ' °" ""i rcll,ti<,,,sKi « wJ " of the group 

S S^^^SS^ < " ,, "' i "" 1 " ^ HI 

They also reported a widespread disillusionment among the subiodl 

IfwhatS,/" Pe ° P, f Wh ° SP< I kc " t0ngU6S -ahzed'i inc ■ 
that what they were doing was learned behavior. There was no! I , J 
supernatural about it. Soon they f 0l ,nd themselves facing k s , 
P i ems and hangups they had always had. According to lildah 

.nw-n cU-taclnnen, from ones conscious surlndi^MoSr t ' 
^r , rSol ,SaS8 ° C,at,0n ° f " early M V0,U "^ — les c, 

AeffeeUlfe experience moments w 

right *2 ' detached, a litt e woozy, and a little faint. Given t , 

gh set , ( conditions, particularly where there is a great deal if 

t,,3 he COndit i on in which ">ost People sense the euphoria of the 
tongues experience seems to be closely related to the hypnotic t 
Ivddahl and Qualben stated from their studies that 'liy^tizal 1 h' 
cpnsbtutes the sine qua nan of the glossolalia experience S 
Mk^:T d ' the " iS ab,C UDder W Editions to sZS 

c-<»^!ud^ t ^? C "o? 0 V° ngUeS - Spe f ers > Kildahl ™d Qualben 
conducted that people who were submissive suggestible •„„! 

^ndent on a leader were those most likely to^eaf " tongue " ! 

Itfcrlff ^ ° f a C6rtain are ****«3 to 
m< Kind of religion that usee tongues."* Obvionslv ,w 

^f-peaker would fit into this caSgory, C^ylirTj^ 
m^54 The Paychoh M °f Speaking in Tongues, 55. 
'''11)1(1.,' 38-56. 

M Samarin, Tongues of Mo, and Angeh, 228. 
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(hem do. Watch almost any charismatic program on television. The 
p-pople in the audiences nod and amen everything that is said from 
the platform, even novel and bizarre teachings. They submit easily to 
lli.- power of suggestion and do whatever is being suggested. When 
i motions get high and the pressure mounts, anything might happen. 

There is no way to analyze each speaker in tongues and come up 
<> ilh a clear reason for his behavior. But as we saw, there are many 
possible explanations for the glossolalia among modern charismatics. 
I >i K. Mansell Pattison, a member of the Christian Association for 
I'sychological Studies, said: 

I lie product of our analysis is the demonstration of the very natural 
mechanisms which produce glossolalia. As a psychological phenome- 
non, glossolalia is easy to produce and readily understandable. 



I can add my own observations from clinical experiences with 
neurological and psychiatric patients. In certain types of brain disorders 
resulting from strokes, brain tumors, etc. the patient is left with 
disruptions in his automatic, physical speech circuit patterns. If we 
Study these "aphasic" patients we can observe the same decomposition 
of speech that occurs in glossolalia. Similar decomposition of speech 
occ urs in schizophrenic thought and speech patterns, which is structur- 
ally the same as glossolalia. 

This data can be understood to demonstrate that the same stereotypes 
of speech will result whenever conscious, willful control of speech is 
interfered with, whether by injury to the brain, by psychosis, or by 
passive renunciation of willful control. 17 

As we have seen, would-be tongues-speakers are often explicitly 
instructed to enter into "passive renunciation of willful control." 
They are told to release themselves, give up control of their voice. 
They are coached to say a few syllables, just to let them flow. They 
arc not to think about what they are saying. 

Charles Smith, the late dean of The Master's Seminary, offered an 
entire chapter of possible explanations for the modern tongues 
phenomenon. He suggested that tongues can be produced by "motor 
automatism," "ecstasy," "hypnosis," "psychic catharsis," "collective 
psyche," or "memory excitation.""* The point is that tongues can have 
many explanations. One cannot escape the conclusion that tongues 
exist today in many counterfeit forms, apart from the Holy Spirit, just 
us they did in first-century Corinth. 

I'K. Mansell I'llllfsoil, "Speaking in Tongues and About Tongues," Christicm 
Standard (Fehrnnr) 18. W). 2. 

*C;iu»rI«H It I Ii I'liftHUa In lUblival Perspective (Winona Lake, hid.: BMH, 

19*72), i'luip ii 
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liul Wlty Arc Tongues So Popular? 

Christians from every denomination continue to speak in I in 

ami new people seek the experience every day. Charismatic tcaelutfi 
and writers claim this is the work of the Holy Spirit, thai it Is | 
sweeping new burst of power that has come upon the church in th 
last days. 

How can that be? The tongues being spoken today are not biblii il 
Those who speak in tongues are not practicing the gift described hi 
Scripture. Then why do so many pursue this practice with mm Ii 
fervor? Why do they seek to convince and intimidate others to stttjfl 
doing the same thing? A basic reason is spiritual hunger. People In u 
that tongues is a way to have a wonderful spiritual experience. The} 
fear that if they have not spoken in tongues, they may be mi . in. 
something. They want "something more." 

Also, many people are hungry to express themselves spirilnnlK 
They have been coming to church for years, but they really ha v.' m.i 
been involved. They have not been recognized as particulayq 
spiritual or holy; and because they hear that tongues-speakers ft| 
(bought to be holy and spiritual, they try it. 

Another basic reason for the growth of tongues is the need ibj 
acceptance and security. People need to be in the "in group." Tli.v 
want to be among the ones who "have it," and they cringe al lh| 
thought of being among the have-nots who are on the outside looking, 
in. It is veiy satisfying for some to be in the charismatic movemenl it 
is a form of self-actualization to be able to say, "I am a charismatic." B 

makes many people feel like they are somebody, like they bel *" 

something, like they have something others do not have. 

Another explanation is that the charismatic movement is a readim. 
to the secularized, mechanized, academic, cold, indifferent soeietj ft 
which we live. The tongues-speaker feels like he or she is direct!) t| 
touch with the supernatural. Here is something tangible that the) ( >" 
experience. This is not dry and academic. It feels real! 

Probably the key reason tongues have exploded on the scene w'ttl 
such force is the need for an alternative to the cold, ■!« —■ 
Christianity that permeates so many churches. People who join Hi. 
charismatic movement often are those who are looking for aetitjfj 
excitement, warmth, and love. They want to believe that God is n ill 
at work in their lives — right here and now. Dead orthodoxy can nevi j 
satisfy, and that is why many people look for satisfaction in iIm 
charismatic movement. 

We can thank God for charismatic and Pentecostal people wh(| 
believe in the Word of God. We can be grateful that they believe 1 1 * 
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Itiblc and hold il up as authoritative, (hough we are concerned about 
(heir view of revelation. We can also praise God that they believe in 
the doily of Jesus Christ, his sacrificial death, his ph ysical resurrec- 
lion, salvation by faith not works, and the need to live in obedience to 
< :lu ist, fervently love their fellow man, and proclaim the faith with 
/.<-al. 

Some might say, "Why criticize them?" We do so because it is 
scriptural to be concerned about whether our brothers and sisters arc 
walking in the truth. Although it may not seem very loving to some, 
the Bible is clear that we are to "speak the truth in love" (Eph. 4:15). 
True love must act on the truth. 



